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up associations for her rescue. This is true enough—damnably true—but it is not
the whole truth. Just as there are congenital criminals, there are congenital harlots.
They are cases of survival or reversion. Discipline of every kind is hateful to them.
They prefer to do what they like, how they like, and when they like. Animality and
vanity are strong in them, but they have little steady energy and no self-control. In
a polygamous state of society they would find a place in a harem; but in a monog-
amous and industrial state of society they are hopelessly out of harmony with the
general environment. Here is an instructive little table from General Booth’s book.
He takes a hundred cases “as they come” from his Rescue Register.

Twenty-three of these girls had been in prison. Only two were pushed into
vice by poverty. Seduction, wilful choice, and bad company, come to much the same
thing in the end. In any case, one-fourth of the whole hundred deliberately took to
prostitution. Now:

Causes of Fall:

Drink 14
Seduction 33
Wilful Choice 24
Bad Company 27
Poverty 2

Total 100

if General Booth fancies that the money he spends on these is a good investment,
while a greater number of good girls are trying to lead an honest life in difficult
circumstances, with little or no assistance from “charity,” we venture to say he is
grievously mistaken; and we think he is basking in a Fool’s Paradise, unless he is
trading on pious credulity, when he looks forward (p. 133) to the girls of Piccadilly
exchanging their quarters for “the strawberry beds of Essex or Kent.”

Facts are facts. It is useless to blink them. The present writer did not make the
world, or its inhabitants, and he disowns all responsibility for its miserable defects.
But when you attempt to reform the world there is only one thing that will help you.
Humanity is presupposed. Without it you would never make a beginning. But after
that the one requisite is Science. Now all the science displayed in General Booth’s
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book might be written large on thick paper, and tied to the wrings of a single pigeon
without impeding its flight.

General Booth himself, in one of his lucid intervals, recognises the hard facts
we have just insisted on. “No change in circumstances,” he says (p. 85), “no revo-
lution in social conditions, can possibly transform the nature of man” “Among the
denizens of Darkest England there are many who have found their way thither by
defects of character which would, under the most favorable circumstances, relegate
them to the same position.” Again he says (p. 204):

“There are men so incorrigibly lazy that no inducement you could offer will
tempt them to work; so eaten up by vice that virtue is abhorrent to them, and so in-
veterately dishonest that theft is to them a master passion. When a human being has
reached that stage, there is only one course that can be rationally pursued. Sorrow-
fully, but remorselessly, it must be recognised that he has become lunatic, morally
demented, incapable of self-government, and that upon him, therefore, must be
passed the sentence of permanent seclusion from a world in which he is not fit to
be at large”

These very people, who are the worst part of the social problem, Booth will
not trouble himself very greatly about. Here are a few extracts from the Rules for
the “Colonists,” as he calls the people who come into his scheme.

(a) Expulsion for drunkenness, dishonesty, or falsehood will follow the third
offence.

(b) After a certain period of probation, and a considerable amount of patience,
all who will not work to be expelled.

(c) The third offence will incur expulsion, or being handed over to the author-
ities.

Expulsion is Booth's whip, and a very convenient one —for him! He will soon
simplify his enterprise. All who come to him will be taken, but he will speedily
return to society all the liars, drunkards, thieves, and idlers; so that when the scheme
is in full swing, society will still have the old problem of dealing with the residuum,
and in this respect Booth will not have helped in the least.

General Booth’s scheme is thus, in the ultimate analysis, merely one for deal-
ing with the unemployed. On this point his ideas are simply childish. He seems to
imagine that work is a thing that can be found in unlimited quantities. He does not
suspect the existence of economic laws. It never occurs to him that by artificially
providing work for one unemployed person he may drive another person out of em-
ployment. Nor has he the least inkling of the law of population which lies behind
everything.
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In his Labor Shops, in London, he proposes to make match-boxes. Well, now,
the community is already supplied with all the match-boxes it wants. The demand
cannot be stimulated. And every girl that Booth takes in from the streets and sets to
making match-boxes, which are to be put on the market, will turn some other girl
out of employment at Bryant and May’s or other match factories.

Similarly with the Salvation Bottles (p. 120) and the Social Soap (p. 136).
Booth's soap, if it gets sold, will lessen the demand for other people’s soap, and thus
a lot of existing soap-makers will be thrown out of work. If he collects old bottles,
and furbishes them up “equal to new;” there will be so many less new bottles wanted,
and a lot of existing glass-bottle makers will be thrown out of work. The wily old
General of the Salvation Army, owing to a want of economic knowledge, falls into
a most obvious fallacy. He is like the Irishman, who lengthened his shirt by cutting
a piece off the top and sewing it on the bottom.

Getting hold of fish and meat tins, cleaning them up, and manufacturing them
into toys, is hardly worth all the eloquence spent upon it by Booth’s literary adviser.
Nor is there much to be said in favor of an Inquiry Office for lost people. If it be
true that 18,000 people are “lost” in London every year, it may be assumed that the
majority of them do not want to be found, and it is the business of the police to
look after the rest. Neither is there any necessity to subvention General Booth to
obtain workman’s dwellings out of town instead of ugly, dreary model dwellings
in the midst of dirt and smoke. Nothing can be done until provision is made by the
railway companies for conveying the workmen to and fro for twopence a day, and
when this step is taken, as it must be, private enterprise will construct the dwellings
without Salvation charity. With regard to the scheme of the Poor Man’s Bank, it
would have been but fair to say that the idea is borrowed from infidel Paris, where
for many years a benevolent Society has lent money to honest and capable poor
men with gratifying results.

The giving of legal advice gratis to the poor would be a good thing if it did
not lead to unlimited litigation. Of course General Booth does not say, and perhaps
he does not know, that Mr. Bradlaugh has been doing this for twenty-five years.
Thousands of poor men, not necessarily Freethinkers, have had the benefit of his
legal advice. No one in quest of such assistance has ever knocked at his door in vain.
Finally, with respect to “Whitechapel-at-Sea,” a place which Booth projects for the
reception of his poor people when they badly need a little sea-air and sunshine, it
must be said that this kind of charity has been carried on for years, and that Booth
is only borrowing a leaf from other people's book. In fact, the “General” collects
all the various charitable ideas he can discover, dishes them up into one grandiose
scheme, and modestly asks for a million pounds to carry out “the blessed lot”
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Singly and collectively these projects will no more affect “the unemployed”
than scratching will cure leprosy. Every effect has its cause, which must be dis-
covered before any permanent good can be done. Now the causes of want of em-
ployment (if men desire to find it) are political and economical. The business of
the true reformer is to ascertain them and to remove or counteract them. Pottering
with their effects, in the name of “charity,” is like dipping out and purifying certain
barrels of water from an everflowing dirty stream.

At the very best “charity” is artificial, and social remedies must be natural.
Work cannot be provided. People have certain incomes and allow themselves a
certain expenditure. If they give Booth, or any other charlatan, a hundred pounds to
find work for “the unemployed,” they have a hundred pounds less to spend in other
ways, and those who previously supplied them with that amount of commodities
or service will necessarily suffer. Shuffle one pack of cards how you will, the hands
may differ, but the total number of cards will be fifty-two.

General Booth talks infinite nonsense about the “failure” of Trade Unions be-
cause they only include a million and a half of workmen. Rome was not built in
a day, and even the Salvation Army, with God Almighty to help it, is not yet as
extensive as this “failure.” Nor does the world need Booth to tell it the benefits of
co-operation. He looks to it as “one of the chief elements of hope in the future” So
do thousands of other people, but what has this to do with the Salvation Army?

The only part of Booth’s scheme which is of the least value is the one he
has borrowed from a Freethinker. The Farm Colony is suggested by the Rahaline
experiment associated with the name of Mr. E. T. Craig. But not only was Mr. Craig
a Freethinker, the same may be said of Mr. Vandeleur, the landlord who furnished
the ground for the experiment. At any rate, he was a disciple and friend of Robert
Owen, who declared that the great cause of the frustration of human welfare was
“the fundamental errors of every religion that had hitherto been taught to man” “By
the errors of these systems,” said Owen, “he has been made a weak, imbecile animal;
a furious bigot and fanatic; and should these qualities be carried, not only into the
projected villages, but into Paradise itself, a Paradise would no longer be found”

The Rahaline experiment was a co-operative one, while Booth’s is to be
despotic. He proposes to put the unemployed at work on a big farm, and after-
wards to draft them to an Over-sea Colony, where the reformed “thieves, harlots,
drunkards, and sluggards” are to lay the foundations of a new province of the British
Empire. Something, of course, might be done in this way, but it is doubtful if Booth
will get hold of the right material to do it with, or if his Salvation methods will be
successful. Much greater effects than “charity” could realise would be produced by
a wise alteration of our Land Laws, which would lead to the application of fresh
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capital and labor to the cultivation of the soil. It is, indeed, one of the prime evils
of Booth's scheme, no less than of almost every other charitable effort, that it helps
to divert attention from political causes of social disorders. No doubt charity is an
excellent thing in certain circumstances, but the first thing to agitate for is justice;
and when our laws are just, and no longer create evils, it will be time enough for a
huge system of charity to mitigate the still inevitable misery.

So far we have discovered nothing original in General Booth's scheme. Its
elements may be reduced to three. There is (a) the reformation of weak, vicious,
and criminal characters, which is a rather hopeless task especially when the attempt
is made with adults. Something might be done with children, and in this respect
Dr. Barnardo’s work, with all its defects, is infinitely more sensible than General
Booth’s. Then there is (b) providing labor for the unemployed, which, whether
attempted by governments or charitable bodies is an economical fallacy. Finally
there is (c) the planting of town populations on the land, which has a certain small
promise of success if the scheme were to take the form of allotments to capable
cultivators; but which, on the other hand, will surely come to grief if the experiment
is made with even the selected residuum of great cities.

But supposing the scheme of General Booth were in itself full of social
promise, a reasonable person would still ask, What are the qualifications of a re-
ligious body like the Salvation Army for carrying out such a scheme?

First of all, let us take the General. He plainly tells us he is to be the head
of everything. He is not only to be the leader, but the brain; in fact, he expounds
this function of his in a long passage of dubious physiology. Now, the General is
undoubtedly a clever man.

But is he such a universal genius as to “boss” everything, from playing tam-
bourines to making tin toys, from preaching “blood and fire” to the administration
of a big farm, from walking backwards for Jesus to superintending a gigantic emi-
gration agency? Unless he combines a vast diversity of faculties with supernatural
energy, he is sure to come to grief; for absolute obedience to him is indispensable,
and if he fails, the whole experiment fails with him.

Even if General Booth prove himself equal to the occasion, the despotic nature
of the management makes the success of the scheme precarious. Everything hangs
upon the single thread of his life, which may be snapped at any moment. Even if
we admit his consummate and comprehensive genius, what guarantee is there that
his successor will inherit it?

General Booth bids us remember that the Salvation Army has succeeded, and
its past achievements are a pledge of its future triumphs. But let us look into this,
and see how much it is to the point.
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That the Salvation Army is a striking success is not to be disputed. But what
is the character of its success? This is an all-important question: for a man, or an
organisation, may be very successful in one direction, and hopelessly impotent in
another.

Undoubtedly the Salvation Army caters for hysterical persons who are sick
and tired of the “respectable” forms of religion. But is it true that the Army reforms
the thief, the drunkard, and the profligate? Now in answering this question it is well
to bear in mind that solitary cases prove absolutely nothing. There is no principle,
no system, no organisation, which has not absorbed some persons who previously
led lives of selfish indulgence, aroused in them an interest in impersonal objects,
and surrounded them with a restraining public opinion. The real question is this
—How is the Salvation Army in the main recruited?

Again and again it has been asserted by outsiders, and admitted by candid
members, that the Army is principally recruited from other sects. Some years ago
this assertion was publicly made in the Timesby the Rev. Llewellyn Davies, who was
prepared to prove it in his own parish of Marylebone. Mr. Davies was answered by
“Commissioner” Railton, who indulged in vague generalities, which were cut short
by the simple request to produce the notorious sinners converted in that parish. Of
course they were not produced: for the most part these “converts” exist on paper.

The Army’s pretensions are disproved by statistics. It boasts of nearly ten
thousand officers and a million of adherents. Now if these, or a considerable pro-
portion of them, had been drawn from the moral residuum of England, a very seri-
ous impression would have been made on the ranks of vice and crime. But what are
the facts? While the Education Act has made a difference in the number of young
criminals, there is no perceptible diminution in the number of hardened offend-
ers. Prostitutes, also, are as numerous as ever, and the national drink-bill actually
increases.

Revival movements have always boasted of moral successes, but history
shows that they make no real impression on the community. The method is unsci-
entific and doomed to failure. A salvation meeting, with its noise and excitement,
has as much effect on public morality as a savage’s tom-tom has upon the heav-
ens. The noisy things in nature are generally futile. Whirlwinds and earthquakes
affect the imagination, but it is the regular action of air and water that produces the
greatest changes, and the gentle action of rain and sunshine that ripens the harvest.
These “spiritual,” and nearly always hysterical, agencies for human improvement,
are based upon a denial of the physical basis of life, and of the doctrine of moral
causation. They attract great attention, and their leaders gain tremendous applause.
But all the while the real work of progress is being done by other agencies—by the
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spread of knowledge, the growth of education, the discoveries of science, the silent
triumphs of art, and the gradual expansion of the human mind. Agitation is not
necessarily progress. What is wanted is a new ingredient, and that is furnished by
the more obscure, and often lonely men, whose greatness is only known to a few,
although their thoughts are the seed of future harvests of wisdom and happiness for
the human race.

Suppose, however, we concede, for the sake of argument, all the claims of the
Salvation Army as a religious agency of reform. This would afford a presumption
of its continued success on the old lines. But the new lines are a fresh departure.
General Booth himself admits that “the new sphere on which we are entering will
call for faculties other than those which have hitherto been cultivated” What guar-
antee has he then, beyond an unbounded and possibly exaggerated belief in himself,
that those “faculties” will come when he “calls for” them? Will men of the required
stamp of character and ability enrol themselves under the despotism of General
Booth? And if they did, how long would he be able to hold them together? First
of all, at any rate he has to get them. The ordinary Salvation Army captain is not
equal to these things. This is obvious to General Booth; hence his fervid appeal to
persons of greater capacity to throw themselves into his enterprise. But we do not
believe he will obtain their assistance. It is far easier to extract a hundred thousand
pounds, or even a million, from a gullible public, than to induce men and women
of the stamp required in the successful conduct of a big social experiment to place
themselves at the absolute command of a religious revivalist.

Let us now turn to a tremendously important aspect of General Booth’s
scheme, which up to the present has been only alluded to. Lady Florence Dixie
has pointed out, with her accustomed courage, that the scheme would, if success-
ful, increase the pressure of population in the worst way by multiplying the unfit.
Booth does not believe in celibacy, and we agree with him. But we are far from
approving his idea of setting up a Matrimonial Bureau and bringing marriageable
persons together. The marriages he is likely to promote will, of course, be chiefly
among the classes he will try to reclaim. Such a prospect is anything but pleasant to
those who understand the population question, and is quite appalling to those who
understand the philosophy of Evolution.

When Archdeacon Farrar was preaching at Westminster Abbey on behalf of
General Booth’s scheme, he made this observation:—“The country is being more
and more depleted, the great cities are becoming more and more densely over-
crowded, and in great cities there is always a tendency to the deterioration of man-
hood—morally, physically, and spiritually. Our population is increasing at the rate
of a thousand a day, and the most rapid increase is among the destitute and unfit”



Precisely so; and it is among these very classes that General Booth, if he honestly
means what he says, will do his best to promote an increase of population. In this
respect his scheme involves a grave social danger. On the whole, it seems pretty
plain, as Professor Huxley observes, that if General Booth does sixpennyworth of
good, he will do a good shillings-worth of harm.

To conclude. Except for the Farm Colony, which we do not see how Booth is
to manage successfully, we are able to perceive nothing in his scheme which really
touches the heart of the social problem; while as a remedy for the “unemployed”
it seems to us perfectly ridiculous. The whole project, at bottom, is a new gigantic
device for furthering the interests of the Salvation Army. If the other Christian
bodies do not see this they must be lamentably deficient in insight. It is all very
well to say that no pressure will be put upon the men and women in the Refuges
and the Colonies, for they will be subjected to the omnipresent influence of the
Salvation Army, which is to carry out the scheme to its minutest details.

Unless we “are greatly mistaken, this truth is very apparent to General Booth.
He insists on having absolute control of the funds and the arrangements, and al-
though he may have no mercenary motives, he is doubtless seeking to gratify his
ambition and love of power as well as to promote the “salvation of souls.”

On the whole, however, we shall be glad to see the “General” get the money
he is soliciting. The cash he collects will probably be diverted from other religious
enterprises, and in this respect a Freethinker need not be in the least afflicted. His
experiment will, in our opinion, do a real service to society. It will demonstrate
before the very eyes of people who know next to nothing of history or economics
the absolute futility of religious efforts to reform the world. When it is discovered
that the poor rates, the statistics of drink, the number of the unemployed, the condi-
tion of the very poor, and the miseries and degradations of what is compendiously
called the social evil, are not perceptibly affected by General Booth’s efforts, the
very dullest will see the deception of such enterprises, and turn their attention to
the scientific aspects of the great social problem. This will be a great gain, and will
amply compensate for the waste of a hundred thousand or even a million pounds.
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POSTSCRIPTS TO SECOND
EDITION

ENERAL Booth signalised the inauguration of his Social Scheme by quarreling
with Mr. Frank Smith, who had acted as the chief officer of the Social Wing
of the Salvation Army. Mr. Smith felt obliged to resign. From the correspondence
which appeared in the newspapers, it seems that the principal ground of his com-
plaint was General Booth’s refusal to keep a separate account of income and ex-
penditure for the Social Scheme. The accounts were to form a part of the general
book-keeping of the Army. This was in defiance of the spirit, if not the letter, of
Booth’s promises, and Mr. Smith would not connive at what he considered a de-
ception. After his resignation, however, the General declared there had been a mis-
understanding, and the accounts would be kept separate. Whether they have been
so kept, is a question which outsiders have no means of determining.

(2) General Booth has raised his £100,000. He has found, however, that his
success in this direction has diverted about £10,000 from the ordinary income of
the Salvation Army. He does not state—probably he does not know, and perhaps
he does, not care—how much he has diverted from the ordinary income of other
bodies. Many loud complaints have been raised, which, taken in conjunction with
Booth’s own confession, seem to vindicate our contention that there is a certain
amount of money available for philanthropical purposes, and that what is gained
by one solicitant leaves so much less for division among the rest. Here, as elsewhere,
there is a struggle for existence, and the fittest, in the circumstances, survive.

(3) Many persons have desired to know how the profits of General Booth’s
book have been alloted. It has had a very large sale, and there must have been a
considerable sum to be disposed of. Probably a generous remuneration has been re-
ceived by Mr. Stead, who generally succeeds in reconciling profit with enthusiasm.

(4) General Booth declares that he has never derived a penny of profit from



XXiv

the operations of the Salvation Army. This may be literally true, but virtually it
must imply a reservation. Booth began as a very poor man. He is now in a more
flourishing position. It was reported in the newspapers, a year or two ago, that he
had paid £4,000 for a new residence. Mr. Bramwell Booth recently lost a consider-
able sum of money by the failure of a stock-broker. The other members of the Booth
family seem to be well provided for. The present writer has seen them travelling
first-class when he has been riding third, and they looked fully conscious of their
importance as they walked along the platform.

(5) Up to the present the Social Scheme has made no appreciable impression
on the poverty and misery of London. General Booth has set up a match-factory,
and is now selling Salvation matches. They are said to be worth their price, but it
must be remembered that the General gets all his capital for nothing. It will also
be obvious that every box of matches he sells will diminish by so much the demand
for matches supplied by other firms. He therefore gives employment to one man by
taking it away from another.

(6) The foreign and the colonial tours of General Booth are a curious illustra-
tion of English modesty. It is difficult to understand why the inhabitants of Berlin
and Paris should be expected to contribute towards the cost of reclaiming the poor
and depraved in London. Every country has its own troubles, and should meet them
in its own way. It is worthy of notice, however, that General Booth recognises far
less misery in “infidel” Paris than in orthodox London.

(7) The recent “riots” at Eastbourne, where the Salvation Army insists on play-
ing bands through the streets on Sunday, in defiance of the local bye-laws, suggest a
curious reflection. General Booth takes his leisure and recreation at Clacton-on-Sea,
and I am given to understand that he does not encourage the noises of his Army in
that seaside retreat. If this be true, it must be allowed that he acts like a sensible
man—but why does he keep the Army out of Clacton-on-Sea and inflict it upon
Eastbourne, where other persons go to restore their jaded constitutions?
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HIS CHARACTER AND
SERVICES

OLINGBROKE finely said of Marlborough: “He was so great a man that I forget
his errors” One can as justly say the same of Voltaire. I have scant sympathy
with those who, dealing with great men, seek every opportunity of bringing them
down to the common level. Voltaire was by no means a faultless character. He was
far indeed from being an immaculate hero: he had the failings of his age and of his
training. But they form no essential part of his work. How much has been made
of the coarseness and immorality of Luther by men like Father Anderdon! All men
have the defects of their qualities. Condorcet, in his Life of Voltaire, has placed on
record this just criticism: “The happy qualities of Voltaire were often obscured and
distorted by a natural mobility, aggravated by the habit of writing tragedies. He
passed in a moment from anger to sympathetic emotion; from indignation to pleas-
antry. His passions, naturally violent, sometimes transported him too far; and his
excessive mobility deprived him of the advantages ordinarily attached to passionate
tempers—firmness in conduct—courage which no terrors can withhold from action,
and which no dangers, anticipated beforehand, can shake by their actual presence.
Voltaire has often been seen to expose himself rashly to the storm—seldom to meet
it with fortitude. These alternations of audacity and weakness have often afflicted
his friends, and prepared unworthy triumphs for his envenomed enemies.

He was too ready to lash the curs who barked at his heels, thereby stimulat-
ing them to further noise. Scandalous ex-Jesuit Desfontaines, L’Ane de Mirepoix,
Thersites Fréron and the rest, would be forgotten had he not condescended to apply
the whip. Voltaire was always something of a spoilt child, over-sensitive to every
reproach. His petulance impelled him to absurd displays of weakness and frenzy,
which he was the first to regret. He was generous even to his enemies when they
were in trouble. The weaknesses of Voltaire were, like his smile, on the surface, but
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there was a great human heart beating beneath.

The restlessness of Voltaire has been contrasted with the repose of Goethe,
and Gallic fury with calm Teutonic strength. But which of the two men did most
for humanity? Voltaire might have been as calm as Goethe had he been indifferent
to everything but his own culture and comfort. No! he loved the fight. When the
battle of freedom raged, there was he in the thick of it, considering not his reputation,
but what he could do to crush the infamous. An enemy said of him: “He is the first
man in the world at writing down what other people have thought” Mr. Morley
justly considers this high and sufficient praise.

The life of a writer was defined by Pope as “a warfare upon earth.” Never was
this truer than in the case of Voltaire, who himself said: “La vie d'un homme de
lettres est un combat perpétuel et on meurt les armes d la main.” He was ever in the
midst of the fight, and usually alone and surrounded by enemies. And his unfailing
resources not merely kept them at bay, but compelled their surrender of an immense
territory. His was a life of creation and contest. In the war against despotism and
Christianity he achieved a new kingship of public opinion, and proved that the pen
was indeed mightier than the sword.

Heine said: “We should forgive our enemies—but not until they are hung”
Voltaire forgave his when he had gibbeted them in his writings. People who find
it difficult to understand his bitterness against “L'Infame” should remember the re-
volting cruelty of which religious bigotry was still capable in his day. The Revoca-
tion of the Edict of Nantes, the prolonged horrors of the Thirty Years’ War, and the
Massacre of St. Bartholomew vibrated still. Condorcet wrote: “The blood of many
millions of men, massacred in the name of God, still steams up to heaven around us.
The earth on which we tread is everywhere covered with the bones of the victims of
barbarous intolerance.” His rhetoric expressed the feeling of a generation who knew
by experience the evils of religious bigotry and fanaticism.

It is as a champion of Freethought that Voltaire deserves chiefly to be remem-
bered. In that capacity I can only find words of praise. Complaints of his flippancy,
his persiflage, his ridicule, his scurrility, his etc., came, and still come, from the en-
emy, and show that his blows told and tell. If he did not crush the infamous he at
least crippled it. No doubt, under different circumstances,

Voltaire would have fought differently. But he would never have thought of
treating atrocities without indignation, or absurdities without ridicule. Gravity is
a part of the game of imposture, and there is nothing the hypocrites and humbugs
resent so much as having their solemn pretensions laughed at. .

He knew the subtle power of ridicule. It was the most effective weapon, not
only for the time and the nation in which he wrote, but for our time also. His blows



were all dealt with grace and agility; his pills were sugar-coated. Grimm well said
of him: “He makes arrows of every kind of wood, brilliant and rapid in their flight,
but with a keen, unerring point. Under his sparkling pen, erudition ceases to be
ponderous and becomes full of life. If he cannot sweep the grand chords of the lyre,
he can j strike on golden medals his favorite maxims, and is j irreproachable in the
lighter order of poetry” But, I contend, there was a fundamental earnestness in his
character; he was the apostle of plain every-day common sense and good feeling.

Voltaire is judged by the character which distinguishes him from other writers,
his light touch and superficial raillery. Because he is par excellence a persifleur, he
is set down as merely a persifleur. Never was there a greater mistake. It is forgotten
that he did not write witty tales and squibs only; that he made France acquainted
with the philosophy of Locke and the science of Newton; that he wrote the Age of
Louis XIV, the History of the Parliament of Paris, and the Essay on Manners (which
revived the historic method), and that he wrote more than twenty tragedies which
transformed the French theatre. Voltaire was no mere mocker: his manner was that
of a persifleur, but his matter was as solid as that of any theologian.

M. Louis de Brouckere, of the University of Brussels, justly claims for Voltaire
a double share in the formation of modern culture and the development of modern
science. He contributed to it directly by his personal works, and indirectly by an-
tagonising the forces retarding knowledge and creating an intellectual environment
eminently favorable to the formation of synthetic knowledge, and a new public
opinion common to the intellectual élite of Europe.

Voltaire knew how to marshal against reigning prejudices and errors all the
resources of vast learning and an incomparable wit; but no one more clearly than
he saw that the doctrines he destroyed must be replaced by others, that humanity
cannot get along without a body of common beliefs; and he contributed more than
any one else to the elaboration of the new intellectual code by uniting and har-
monising the efforts of special savants and isolated thinkers, by giving them a clear
consciousness that what they aimed at was the same thing and common to them
all.

He never slackened his efforts to appease the quarrels which broke out in the
camp of the philosophers, to group all his spiritual brothers in one compact bundle,
capable of joint action, to unite them in a laic church which could be utilised to
oppose existing churches. The words I here italicise were underlined by him; they are
found on every page of his correspondence, and he loses no opportunity to reiterate
them and explain their meaning precisely.

If the publication of the Encyclopcedia was the work of Diderot, the union of
the group of men who rendered that publication possible was, in great measure,
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the work of Voltaire. If Condorcet wrote just before his death his immortal Sketch,
Voltaire took a preponderating part in the creation of the intellectual atmosphere in
which Condorcet lived and could develop his genius.

Voltaire was assuredly not so coarse as Luther, nor even as his contemporary
Warburton. He carried lighter guns than Luther, but was more alert and equally
persistent. His war against superstition and intolerance was life-long. Luther smote
powerful blows at the church with a bludgeon; Voltaire made delicate passes with a
rapier. Catholics often declaim against the coarseness of the monk-trained Protes-
tant champion. They also protest against the trickery of the Jesuit-trained Free-
thinker. It is sufficient to say Luther could not have done his work had he not been
coarse. Nor could Voltaire have done his had he not been a tricksy spirit. Judged by
his work, he was one of the best of men, because he did most good to his fellows, and
because in his heart was the most burning love of truth, of justice and toleration. In
the words of Lecky, he did “more to destroy the greatest of human curses than any
other of the sons of men” His numerous volumes are the fruit and exposition of a
spirit of encyclopaedic curiosity. He assimilated all the thought and learning of his
time, and brought to bear on it a wit and common sense that was all his own.

Voltaire is never so passionately in earnest as when he speaks against cruelty
and oppression. Every sentence quivers with humanity. He denounces war as no
“moralist for hire” in a pulpit has ever done, as a scourge of the poor, the weak,
and the helpless, to whom he is ever tender. Whenever he sees tyranny or injustice,
he attacks it. He wrote against torture when its employment was an established
principle of law. He denounced duelling when that form of murder was the chief
feature of the code of honor. He waged warfare upon war when, it was considered
man’s highest glory.

His attacks on the judicial iniquity of torture—so often callously employed
on those supposed instruments of Satan, heretics and witches—were incessant, and
it was owing to his influence that the practice was abolished in France by Tur-
got, his friend, as it had been in Prussia by Frederick, and in Russia by Catherine,
his disciples. He advocated the abolition of mutilation, and all forms of cruelty in
punishment. He satirised the folly of punishing murder and robbery by the same
capital penalty, and thus making assassination the interest of the thief; the barbarity
of confiscating the property of children for the crime of the father; and the intrica-
cies and consequent injustice of legal methods. He sought to abolish the sale of
offices, to equalise taxation, and to restrict the power of priests to prescribe degrad-
ing penances and excessive abstinences. He wrote with fervor against the remnants
of serfdom, and defended the rights of the serfs in the Jura against their monastic op-
pressors. Mr. Lecky says: “His keen and luminous intellect judged with admirable
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precision most of the popular delusions of his time. He exposed with great force
the common error which confounds all wealth with the precious metals. He wrote
against sumptuary laws. He refuted Rousseau’s doctrine of the evil of all luxury”

Voltaire’s work went deeper than political reform. He dealt with ideas, not
institutions. In a little treatise called the Voyage of Reason, which he wrote as late
as 1774, he enumerates with exultation the triumphs of reforms which he himself
had witnessed. He had previously written, in 1764: “Everything I see scatters the
seeds of a revolution which will indubitably arrive, and which I shall not have the
happiness to witness.” Buckle notes that “the further he advanced in years, the more
pungent were his sarcasms against ministers, the more violent were his invectives
against despotism”; and it was said of him in the early days of the Revolution, when
it was sanguine but not yet sanguinary, “He did not see what has been done, but he
did all that we see”

He teaches no mystery, but the open secret of Secularism—il faut cultiver notre
jardin (we must cultivate our garden). “Life,” he said, “is thickly sown with thorns.
I know no other remedy than to pass rapidly over them. The longer we dwell on
our misfortunes the greater is their power to harm us” Economy, he declared, is
the source of liberality, and this maxim he reduced to practice. He ridiculed all
pretences; those of the physician as well as of the metaphysician. “What have you
undertaken?” he said, smiling, to a young man, who answered that he was studying
medicine. “Why, to convey drugs of which you know little into a body of which you
know less!” “Regimen,” said he, “is better than physic. Everyone should be his own
physician. Eat with moderation what you know by experience agrees with your
constitution. Nothing is good for the body but what we can digest. What medicine
can procure digestion? Exercise. What recruit strength? Sleep. What alleviate
incurable evils? Patience”

The tone of Voltaire is not fervid or heroic, like, for instance, that of Carlyle;
but he worked, as Carlyle did not, for a great cause. He felt for suffering outside
himself. Without mysticism or fanaticism, aiming at no remote or impracticable
ideal, he ever insisted on meeting the problems of life with practical good sense,
toleration, and humanity. He sought always for clear ideas, tangible results, and as
Mr. Lecky says, “labored steadily within the limits of his ideals and of his sympa-
thies, to make the world wiser, happier, and better place than he found it”

Voltaire wrote: “My motto is, ‘Straight to the fact,” and this was a character-
istic which equally marked him and Frederick. He had a horror of phrases. “Your
fine phrases,” said one to him. “My fine phrases! Learn that I never made one in
my life” His style is indeed marked by restraint and simplicity of diction. He wrote
to D’Alembert: “You will never succeed in delivering men from error by means of



metaphysics. You must prove the truth by facts” As an instance of his apt mingling
of fact with reason and ridicule, take his treatment of the doctrine of the Resurrec-
tion in the Philosophical Dictionary. “A Breton soldier goes to Canada. He finds by
chance he falls short of food. He is forced to eat an Iroquois he has killed over-night.
This Iroquois had nourished himself on Jesuits during two or three months, a great
part of his body has become Jesuit. So there is the body of this soldier composed of
Iroquois, Jesuit, and whatever he had eaten before. How will each resume precisely
what belonged to him?”

Magnify his failings as you may, you cannot obliterate his one transcendent
merit, his humanity ever responsive to every claim of suffering or wrong. He stood
for the rights of conscience, for the dignity of human reason, for the gospel of
Freethought.

Voltaire may not be placed with the great inspiring teachers of mankind. But
it must be acknowledged that, as Mr. George Saintsbury, no mean critic, says: “In
literary craftsmanship, at once versatile and accomplished, he has no superior and
scarcely a rival”

He declared that he loved the whole of the nine Muses, and that the doors
of the soul should be open to all sciences and all sentiments. He employed every
species of composition—poetry, prose, tragedy, comedy, history, dialogue, epistle,
essay or epigram—as it suited his purpose, and he excelled in all. Argument or
raillery came alike. He made reason amusing, and none like him could ridicule the
ridiculous. His charm as a writer has been the occasion of the obloquy attached to
his name by bigots. They can never forgive that he forced people to smile at their
superstition.

Much, of course, of Voltaire’s multitudinous work was directed to immediate
ends, and but for his grace of style would be of little present interest. But after all
winnowings by the ever-swaying fan of time much is left of enduring value. The
name of Voltaire will ever be a mighty one in literature: a glorious example of what
a man may achieve who is strong in his love of humanity.
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TRIBUTES TO VOLTAIRE

s a contrast to the views of Dr. Johnson and De Maistre, which for generations
A represented the current opinion of Protestants and Catholics, I bring together
a few independent testimonies. As time goes on his admirers increase in volume,
while his detractors now are mainly those who have an interest in or secret sympa-
thy with the abuses he destroyed. And first, I will give the testimony of Goldsmith
who had met him. It was written while Voltaire was alive, but when a false report
of his death had been received in England. “Should you look for the character of
Voltaire among the journalists and illiterate writers of the age, you will find him
there characterised as a monster, with a head turned to wisdom, and a heart in-
clining to vice—the powers of his mind and the baseness of his principles forming
a detestable contrast. But seek for his character among writers like himself, and
you will find him very differently described. You perceive him, in their accounts,
possessed of good nature, humanity, greatness of soul, fortitude, and almost every
virtue: in this description those who might be supposed best acquainted with his
character are unanimous. The royal Prussian, D’Argens, Diderot, D’Alembert, and
Fontenelle conspire in drawing the picture, in describing the friend of man, and the
patron of every rising genius.”

Lord Byron’s lines on Voltaire and Gibbon (Childe Harold, iii., 105-107) are
well known. He says:

They were gigantic minds, and their steep aim

Was, Titan-like, on daring doubts to pile

Thoughts which should call down thunder, and the flame
0f Heaven again assail’d, if Heaven the while

On man and man’s research could deign do more than smile.

The one was fire and fickleness, a child
Most mutable in wishes, but in mind
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A wit as various,—gay, grave, sage, or wild,—
Historian, bard, philosopher, combined;

He multiplied himself among mankind,

The Proteus of their talents:

But his own

Breathed most in ridicule,-which, as the wind,

Blew where it listed, laying all things prone,—
Now to o’erthrow a fool, and now to shake a throne.

The other, deep and slow, exhausting thought,

And having wisdom with each studious year,

In meditation dwelt, with learning wrought,

And shaped his weapon with an edge severe,

Sapping a solemn creed with solemn sneer;

The lord of iron,—that master-spell,

Which stung his foes to wrath, which grew from fear,
And doom’d him to the zealot’s ready Hell,

Which answers to all doubts so eloquently well.

Warton, the learned critic and author of a History of Poetry (Dissertation L) re-
marked: “Voltaire, a writer of much deeper research than is imagined, and the first
who has displayed the literature and customs of the dark ages with any degree of
penetration and comprehension.” Robertson, the historian, similarly observed that,
had Voltaire only given his authorities, “many of his readers who only consider him
as an entertaining and lively writer would have found that he is a learned and well
informed historian.”

Lord Holland wrote, in his account of the Life and Writings of Lope de Vega:
“Till Voltaire appeared there was no nation more ignorant of its neighbors’ literature
than the French. He first exposed and then corrected this neglect in his countrymen.
There is no writer to whom the authors of other nations, especially of England, are so
indebted for the extension of their fame in France, and, through France, in Europe.
There is no critic who has employed more time, wit, ingenuity, and diligence in
promoting the literary intercourse between country and country, and in celebrating
in one language the triumphs of another. His enemies would fain persuade us that
such exuberance of wit implies a want of information; but they only succeed in
showing that a want of wit by no means implies an exuberance of information”

Goethe said: “Voltaire will ever be regarded as the greatest name in litera-
ture in modern times, and perhaps even in all ages, as the most astonishing creation
of nature, in which she united, in one frail human organisation, all the varieties
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of talent, all the glories of genius, all the potencies of thought. If you wish depth,
genius, imagination, taste, reason, sensibility, philosophy, elevation, originality, na-
ture, intellect, fancy, rectitude, facility, flexibility, precision, art, abundance, variety,
fertility, warmth, magic, charm, grace, force, an eagle sweep of vision, vast under-
standing, instruction rich, tone excellent, urbanity, suavity, delicacy, correctness,
purity, cleanness, eloquence, harmony, brilliancy, rapidity, gaiety, pathos, sublim-
ity and universality—perfection indeed—behold Voltaire”

Lord Brougham, in his Lives of Men of Letters and Science who flourished in
the time of George III., devotes a considerable section to Voltaire. After censuring
“the manner in which he devoted himself to crying down the sacred things of his
country,” he continues: “But, though it would be exceedingly wrong to pass over
this great and prevailing fault without severe reprobation, it would be equally un-
just, nay, ungrateful, ever to forget the immense obligations under which Voltaire
has laid mankind by his writings, the pleasure derived from his fancy and his wit,
the amusement which his singular and original humor bestows, even the copious
instruction with which his historical works are pregnant, and the vast improvement
in the manner of writing history which we owe to him. Yet, great as these services
are—among the greatest that can be rendered by a man of letters—they are really
of far inferior value to the benefits which have resulted from his long and arduous
struggle against oppression, especially against tyranny in the worst form which it
can assume, the persecution of opinion, the infraction of the sacred right to exer-
cise the reason upon all subjects, unfettered by prejudice, uncontrolled by authority,
whether of great names or of temporal power.”

Macaulay, in his Essay on Frederick the Great, observes: “In truth, of all the
intellectual weapons which have ever been wielded by man, the most terrible was
the mockery of Voltaire. Bigots and tyrants, who had never been moved by the
wailing and cursing of millions, turned pale at his name”

Carlyle, in his depreciatory essay, acknowledged: “Perhaps there is no writer,
not a mere compiler, but writing from his own invention or elaboration, who has
left so many volumes behind him; and if to the merely arithmetical we add a critical
estimate, the singularity is still greater; for these volumes are not written without an
appearance of due care and preparation; perhaps there is not one altogether feeble
and confused treatise, nay, one feeble and confused sentence to be found in them?”
And at the end he admits: “He gave the death-stab to modern Superstition! That
horrid incubus, which dwelt in darkness, shunning the light, is passing away; with
all its racks and poison chalices, and foul sleeping-draughts, is passing away without
return. It was a most weighty service”

One of the strangest of tributes to Voltaire is that from Ruskin, the disciple
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of Carlyle. In his Fors Clavigera (vol. viii., p. 76) he says: “There are few stronger
adversaries to St. George than Voltaire. But my scholars are welcome to read as
much of Voltaire as they like. His voice is mighty among the ages.”

Dr. D. F. Strauss wrote: “Voltaire’s historical significance has been illustrated
by the observation of Goethe that, as in families whose existence has been of long
duration, Nature sometimes at length produces an individual who sums up in him-
self the collective qualities of all his ancestors, so it happens also with nations, whose
collective merits (and demerits) sometimes appear epitomised in one individual per-
son. Thus in Louis XIV. stood forth the highest figure of a French monarch. Thus,
in Voltaire, the highest conceivable and congenial representative of French author-
ship. We may extend the observation farther, if, instead of the French nation only,
we take into view the whole European generation on which Voltaire’s influence was
exercised. From this point of view we may call Voltaire emphatically the represen-
tative writer of the eighteenth century, as Goethe called him, in the highest sense,
the representative writer of France”

Victor Hugo, in the magnificent oration which he pronounced on the cente-
nary of Voltaire’s death, said: “Voltaire waged the splendid kind of warfare, the
war of one alone against all—that is to say, the grand warfare; the war of thought
against matter; the war of reason against prejudice; the war of the just against the
unjust; the war of the oppressed against the oppressor; the war of goodness; the war
of kindness. He had the tenderness of a woman and the wrath of a hero. He was a
great mind and an immense heart. He conquered the old code and the old dogma.
He conquered the feudal lord, the Gothic judge, the Roman priest. He raised the
populace to the dignity of people. He taught, pacified, and civilised. He fought for
Sirven and Montbailly, as for Calas and La Barre. He accepted all the menaces, all
the persecutions, calumny, and exile. He was indefatigable and immovable. He con-
quered violence by a smile, despotism by sarcasm, infallibility by irony, obstinacy
by perseverance, ignorance by truth”

Buckle, in his History of Civilisation (vol. ii., p. 304) says: “It would be im-
possible to relate all the original remarks of Voltaire, which, when he made them,
were attacked as dangerous paradoxes, and are now valued as sober truths. He was
the first historian who recommended universal freedom of trade; and although he
expresses himself with great caution, still, the mere announcement of the idea is
a popular history forms an epoch in the progress of the French mind. He is the
originator of that important distinction between the increase of population and the
increase of food, to which political economy has been greatly indebted, a principle
adopted several years later by Townsend, and then used by Malthus as the basis of
his celebrated work. He has, moreover, the merit of being the first who dispelled the
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childish admiration with which the Middle Ages had been hitherto regarded. In his
works the Middle Ages are for the first time represented as what they really were—a
period of ignorance, ferocity, and licentiousness; a period when injuries were unre-
dressed, crime unpunished, and superstition unrebuked.” Again (page 308): “No one
reasoned more closely than Voltaire when reasoning suited his purpose. But he had
to deal with men impervious to argument; men whose inordinate reverence for an-
tiquity had only left them two ideas, namely, that everything old is right, and that
everything new is wrong. To argue against these opinions would be idle indeed; the
only other resource was to make them ridiculous, and weaken their influence by
holding up their authors to contempt. This was one of the tasks Voltaire set himself
to perform; and he did it well. He therefore used ridicule, not as the test of truth, but
as the scourge of folly. And with such effect was the punishment administered that
not only did the pedants and theologians of his own time wince under the lash, but
even their successors feel their ears tingle when they read his biting words; and they
revenge themselves by reviling the memory of the great writer whose works are as
a thorn in their side, and whose very name they hold in undisguised abhorrence”

Mr. Lecky, in his History of Rationalism in Europe (vol. ii., p. 66) says:
“Voltaire was at all times the unflinching opponent of persecution. No matter how
powerful was the persecutor, no matter how insignificant was the victim, the same
scathing eloquence was launched against the crime, and the indignation of Europe
was soon concentrated upon the oppressor. The fearful storm of sarcasm and invec-
tive that avenged the murder of Calas, the magnificent dream in the Philosophical
Dictionary reviewing the history of persecution from the slaughtered Canaanites to
the latest victim who had perished at the stake, the indelible stigma branded upon
the persecutors of every age and of every creed, all attested the intense and pas-
sionate earnestness with which Voltaire addressed himself to his task. On other
subjects a jest or a caprice could often turn him aside. When attacking intolerance
he employed, indeed, every weapon; but he employed them all with the concen-
trated energy of a profound conviction. His success was equal to his zeal; the spirit
of intolerance sank blasted beneath his genius. Wherever his influence passed, the
arm of the inquisitor was palsied, the chain of the captive riven, the prison door
flung open. Beneath his withering irony, persecution appeared not only criminal
but loathsome, and since his time it has ever shrunk from observation and masked
its features under other names. He died, leaving a reputation that is indeed far from
spotless, but having done more to destroy the greatest of human curses than any
other of the sons of men”

Mr. Lecky, in his History of England in the Eighteenth Century (v., 312), ob-
serves: “No previous writer can compare with him in the wideness and justness of
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his conceptions of history, and even now no historian can read without profit his
essays on the subject. No one before had so strongly urged that history should not
be treated as a collection of pictures or anecdotes relating to courts or battles, but
should be made a record and explanation of the true development of nations, of the
causes of their growth and decay, of their characteristic virtues and vices, of the
changes that pass over their laws, customs, opinions, social and economical condi-
tions, and over the relative importance and well-being of their different classes... (p.
315). Untiring industry, an extraordinary variety of interests and aptitudes, a judg-
ment at once sound, moderate, and independent, a rare power of seizing in every
subject the essential argument or facts, a disposition to take no old opinions on trust
and to leave no new opinions unexamined, combined in him with the most extraor-
dinary literary talent. Never, perhaps, was there an intellect at once so luminous,
versatile, and flexible, which produced so much, which could deal with such a vast
range of difficult subjects without being ever obscure, tangled, or dull”

Colonel Hamley wrote: “But after the winnowings of generations, a wide
and deep repute still remains to him; nor will any diminution which it may have
suffered be without compensation, for, with the fading of old prejudices, and with
better knowledge, his name will be regarded with increased liking and respect. Yet
it must not be supposed that he is here held up as a pattern man. He was, indeed,
an infinitely better one than the religious bigots of that time. He believed, with far
better effect on his practice than they could boast, in a Supreme Ruler. He was the
untiring and eloquent advocate at the bar of the universe of the rights of humanity”

Mr. Swinburne has well expressed this characteristic. “Voltaire’s great work,”
he says, “was to have done more than any other man on record to make the instinct
of cruelty not only detestable, but ludicrous; and so to accomplish what the holiest
and the wisest of saints and philosophers had failed to achieve: to attack the most
hideous and pernicious of human vices with a more effective weapon than preach-
ing and denunciation: to make tyrants and torturers look not merely horrible and
hateful, but pitiful and ridiculous”

Edgar Quinet, in his lectures on the Church, says: “I watch for forty years
the reign of one man who is himself the spiritual direction, not of his country, but
of his age. From the corner of his chamber he governs the realm of mind. Every-
day intellects are regulated by his; one word written by his hand traverses Europe.
Princes love and kings fear him. Nations repeat the words that fall from his pen.
Who exercises this incredible power which has nowhere been seen since the Middle
Ages? Is he another Gregory VII? Is he a Pope? No—Voltaire.”

And Lamartine, in similar strain, remarks: “If we judge of men by what they
have done, then Voltaire is incontestibly the greatest writer of modern Europe. No
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one has caused, through the powerful influence of his genius alone and the perse-
verance of his will, so great a commotion in the minds of men. His pen aroused
a sleeping world, and shook a far mightier empire than that of Charlemagne, the
European empire of a theocracy. His genius was not force, but light. Heaven had
destined him not to destroy, but to illuminate; and wherever he trod, light followed
him, for Reason—which is light—had destined him to be, first her poet, then her
apostle, and lastly her idol”

Mr. Alexander A. Knox, writing in the Nineteenth Century (October 1882),
says: “That the man’s aspirations were in the main noble and honorable to humanity,
I am sure. I am equally so that few men have exercised so great an influence upon
their fellow creatures.... The wonderful old man! When he was past eighty years
of age he set to work, like another Jeremy Bentham, to abolish the admission of
hearsay evidence into French legal proceedings. But his great work was that by his
wit and irony he broke down the principle of authority which had been so foully
abused in France. Would the most strictly religious man wish to see religion as it
was in France in the eighteenth century? Would the greatest stickler for authority
wish to find a country governed as France was governed in the days of Voltaire?”

Du Bois-Reymond, the eminent German scientist, remarks: “Voltaire is so
little to us at present because the things he fought for, ‘toleration, spiritual freedom,
human dignity, justice, have become, as it were, the air we breathe, and do not think
of except when we are deprived of it”

Col. R. G. Ingersoll, in his fine Oration on Voltaire, observes: “Voltaire was per-
fectly equipped for his work. A perfect master of the French language, knowing all
its moods, tenses, and declinations—in fact and in feeling playing upon it as skilfully
as Paganini on his violin, finding expression for every thought and fancy, writing
on the most serious subjects with the gaiety of a harlequin, plucking jests from the
mouth of death, graceful as the waving of willows, dealing in double meanings that
covered the asp with flowers and flattery, master of satire and compliment, mingling
them often in the same line, always interested himself, therefore interesting others,
handling thoughts, questions, subjects as a juggler does balls, keeping them in the
air with perfect ease, dressing old words in new meanings, charming, grotesque, pa-
thetic, mingling mirth with tears, wit and wisdom, and sometimes wickedness, logic
and laughter. With a woman’s instinct, knowing the sensitive nerves—just where
to touch—hating arrogance of place, the stupidity, of the solemn, snatching masks
from priest and king, knowing the springs of action and ambition’s ends, perfectly
familiar with the great world, the intimate of kings and their favorites, sympathising
with the oppressed and imprisoned, with the unfortunate and poor, hating tyranny,
despising superstition, and loving liberty with all his heart. Such was Voltaire, writ-



ing Edipus at seventeen, Iréne at eighty-three, and crowding between these two
tragedies the accomplishment of a thousand lives.”

The Right Hon. John Morley testifies: “Voltaire was the very eye of modern
illumination. It was he who conveyed to his generation in a multitude of forms the
consciousness at once of the power and the rights of human intelligence. Another
might well have said of him what he magnanimously said of his famous contem-
porary, Montesquieu, that humanity had lost its title-deeds, and he had recovered
them. The four-score volumes which he wrote are the monument, as they were the
instrument, of a new renascence. They are the fruit and representation of a spirit
of encyclopaedic curiosity and productiveness. Hardly a page of all these count-
less leaves is common form. Hardly a sentence is there which did not come forth
alive from Voltaire’s own mind, or which was said because some one else had said
it before. Voltaire was a stupendous power, not only because his expression was
incomparably lucid, or even because his sight was exquisitely keen and clear, but
because he saw many new things, after which the spirits of others were uncon-
sciously groping and dumbly yearning. Nor was this all. Voltaire was ever in the
front and centre of the fight. His life was not a mere chapter in a history of literature.
He never counted truth a treasure to be discreetly hidden in a napkin. He made it a
perpetual war cry, and emblazoned it on a banner that was many a time rent, but
was never out of the field” We may fitly conclude with Browning’s incisive lines in
The Two Poets of Croisie:—

“Ay, sharpest, shrewdest steel that ever stabbed

To death Imposture through the armour joints.”

SELECTIONS FROM
VOLTAIRE’S WORKS
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History

HE world is old, but history is of yesterday.—Mélanges Historiques.

If you would put to profit the present time, one must not spend his life in
propagating ancient fables.—Ibid.

A mature man who has serious business does not repeat the tales of his
nurse.—Ibid.

Search through all nations and you will not find one whose history does
not begin with stories worthy of the Four Sons of Aymon and of Robert the
Devil.—Politique et Legislation.

Ancient histories are enigmas proposed by antiquity to posterity, which un-
derstands them not—Dict. Phil. (Art. “Histoire”).

A real fact is of more value than a hundred antitheses.—Melanges Historiques.

Thave a droll idea. It is that only people who have written tragedies can throw
interest into our dry and barbarous history. There is necessary in a history, as in
a drama, exposition, knotty plot, and dénouement, with agreeable episode.—Corr.
gén. 1740.

They have made but the history of the kings, not that of the nation. It seems
that during fourteen hundred years there were only kings, ministers, and generals
among the Gauls. But our morals, our laws, our customs, our intelligence—are these
then nothing?—Corr., 1740.

Is fraud sanctified by being antiquated?—Sottisier.

I have ever esteemed it charlatanry to paint, other than by facts, public men
with whom we have had no connection.—Corr. gen., 1752.

If one surveys the history of the world, one finds weaknesses punished, but
great crimes fortunate, and the world is a vast scene of brigandages abandoned to
fortune.—Essai sur les Meeurs, c. 191.

Since the ancient Romans, I have known no nation enriched by victo-
ries.—Contant d' Orville, i. 337.



To buy peace from an enemy is to furnish him with the sinews of war.—Ibid,
p. 334.

The grand art of surprising, killing, and robbing is a heroism of the highest
antiquity.—Dial. 24.

Murderers are punished, unless they kill in grand company to the sound of
trumpets; that is the rule.—Dict. Phil. (Art. “Droit”).

We formerly made war in order to eat; but in the long run, all the admirable
institutions degenerate.—Dial. 24.

It suffices often that a mad Minister of State shall have bitten another Min-
ister for the rabies to be communicated in a few months to five hundred thousand
men.—Ibid.

In this world there (are) only offensive wars; defensive ones are only resistance
to armed robbers.—Ibid.

Twenty volumes in folio never yet made a revolution. It is the portable little
shilling books that are to be feared. If the Gospel cost twelve hundred sesterces,
the Christian religion would never have been established.—Correspondence with D1
Alembert, 1765.

Wars

C.: What, you do not admit there are just wars?

A.: T have never known any of the kind; to me it appears contradictory and
impossible.

C.: What! when the Pope Alexander VI. and his infamous son Borgia pillaged
the Roman States, strangled and poisoned the lords of the land, while according
them indulgences: was it not permissible to arm against these monsters?

A.: Do you not see that it was these monsters who made war? Those who
defended themselves from aggression but sustained it. There are constantly only
offensive wars in this world; the defensive is nothing but resistance to armed rob-
bers.

C.: You mock us. Two princes dispute an heritage, their right is litigious, their



reasons equally plausible; it is necessary then that war should decide, and this war
is just on both sides.

A.: Tt is you who mock. It is physically impossible that both are right, and
it is absurd and barbarous that the people should perish because one of these two
princes has reasoned badly. Let them fight together in a closed field if they wish, but
that an entire people should be sacrificed to their interests, there is the horror.—I'
A.B.C.

Politics

HEY have discovered in their fine politics the art of causing those to die of hunger
who, by cultivating the earth, give the means of life to others.—Sottisier.

Society has been too long like a game of cards, where the rogues cheat
the dupes, while sensible people dare not warn the losers that they are de-
ceived.—Questions sur les Miracles.

They have only inculcated belief in absurdities to men in order to subdue
them.—Ibid.

The most tolerable of all governments is doubtless the republican, since that
approaches the nearest towards natural equality.—Idées Républicaines.

A Republican is ever more attached to his country than a subject to his, for
the same reason that one loves better his own possessions than those of a mas-
ter.—Pensées sur le Gouvernement.

Give too much power to anybody and be sure they will abuse it. Were the
monks of La Trappe spread throughout the world, let them confess princesses, ed-
ucate youth, preach and write, and in about ten years they would be similar to the
Jesuits, and it would be necessary to repress them.—MéL Balance Egale.

What are politics beyond the art of lying a propos?—Contant D'Orville.

“Reasons
of State” is a phrase invented to serve as excuse for tyrants.—Commentaire sur le
traité des Délits.

The best government is that where there are the fewest useless men.—Dial. 4.



Man is born free. The best government is that which most preserves to each
mortal this gift of nature.—Histoire de Russie.

To be free, to have only equals, is the true life, the natural life of man; all
other is an unworthy artifice, a poor comedy, where one plays the role of master,
the other of slave, this one a parasite, and that other a pander.—Dial. 24.

Why is liberty so rare? Because it is the best possession.—Dict. Phil.
(“Venise”).

Those who say that all men are equal, say truth if they mean that men have
an equal right to liberty, to the property of their own goods, and the protection of
the laws. They are much deceived if they think that men should be equal in their
employments, since they are not so by their faculties.—Essai sur les Mceurs, i.

Despotism is the punishment of the bad conduct of men. If a community is
mastered by one man or by several, it is plainly because it has not the courage and
ability necessary for self-government.—Idées Republic-aines, 1765.

I do not give myself up to my fellow-citizens without reserve. I do not give
them the power to kill or to rob me by plurality of votes. I submit to help them,
and to be aided, to do justice, and to receive it. No other agreement.—Notes on
Rousseau’s “Social Contract”

The Population Question

The Man of Forty Crowns: | have heard much talk of population. Were we to take it
into our heads to beget double the number of children we now do; were our country
doubly peopled, so that we had forty millions of inhabitants instead of twenty, what
would happen?

The Geometrician: Each would have, instead of forty, but twenty crowns to
live upon; or the land would have to produce the double of what it now does; or
there would be the double of the nation’s industry, or of gain from foreign countries;
or one half of the nation sent to America; or the one half of the nation should eat
the other.—The Man of Forty Crowns.



Nature’s Way

ATURE cares very little for individuals. There are other insects which do not live
N above one day, but of which the species is perpetual. Nature resembles those
great princes who reckon as nothing the loss of four hundred thousand men, so they
but accomplish their august designs.— The Man of Forty Crowns.

Prayer

HEN the man of forty crowns saw himself the father of a son, he began to think
himself a man of some weight in the state; he hoped to furnish, at least, ten
subjects to the king, who should all prove useful. He made the best baskets in the
world, and his wife was an excellent sempstress. She was born in the neighborhood
of a rich abbey of a hundred thousand livres a year. Her husband asked me, one
day, why those gentlemen, who were so few in number, had swallowed so many
of the forty crown lots? “Are they more useful to their country than I am?”—*No,
dear neighbor”—“Do they, like me, contribute at least to the population of it?”—“No,
not to appearance, at least”’—“Do they cultivate the land? Do they defend the state
when it is attacked?”—“No, they pray to God for us.”—“Well, then, I will pray to God
for them, and let us go snacks”—The Man of Forty Crowns.



Doubt and Speculation

The Man of Forty Crowns: I have sometimes a great mind to laugh at all I have been
told.

The Geometrician: And a very good mind it is. I advise you to doubt of ev-
erything, except that the three angles of a triangle are equal to two right ones, and
that triangles which have the same bases and height are equal to one another; or
like propositions, as, for example, that two and two make four.

The Man of Forty Crowns: Yes; I hold it very wise to doubt; but [ am curious
since I have made my fortune and have leisure. I could wish, when my will moves
my arm or my leg, to discover the spring, for surely there is one, by which my
will moves them. I wonder sometimes why I can lift or lower my eyes, yet cannot
move my ears. I think—and I wish I could know a little how—I mean,—there, to
have my thought palpable to me, to touch it, as it were. That would surely be very
curious. I want to find out whether I think from myself, or whether it is God that
gives me my ideas; whether my soul came into my body at six weeks, or at one
day old; how it lodged itself in my brain; whether I think much when in a profound
sleep, or in a lethargy. I torture my brains to know how one body impels another.
My sensations are no less a wonder to me; I find something divine in them, and
especially in pleasure. I have striven sometimes to imagine a new sense, but could
never arrive at it. Geometricians know all these things; kindly be so good as to teach
me.

The Geometrician: Alas! We are as ignorant as you. Apply to the Sorbonne.



Dr. Pangloss and the Dervish

N the neighborhood lived a very famous dervish, who was deemed the best
I philosopher in Turkey; him they went to consult. Pangloss was spokesman and
addressed him thus:—

“Master, we come to beg you to tell us why so strange an animal as man has
been formed?”

“Why do you trouble your head about it?” said the dervish; “is it any business
of yours?”

“But, reverend father,” said Candide, “there is a horrible amount of evil on the
earth””

“What signifies it,” says the dervish, “whether there is evil or good? When
His Highness sends a ship to Egypt does he trouble whether the rats aboard are
comfortable or not?”

“What is to be done, then?” says Pangloss.

“Be silent,” answers the dervish.

“I flattered myself,” replied Pangloss, “to have reasoned a little with you on
causes and effects, the best of possible worlds, the origin of evil, the nature of the
soul, and on pre-established harmony”

At these words the dervish shut the door in their faces.—Candide.



Motives for Conduct

Countess: Apropos, I have forgotten to ask your opinion upon a matter which I read
yesterday in a story by these good Mohammedans, which much struck me. Hassan,
son of Ali, being bathing, one of his slaves threw over him by accident some boiling
water. His servants wished to impale the culprit. Hassan, instead, gave him twenty
pieces of gold. “There is,” said he, “a degree of glory in Paradise for those who repay
services, a greater one for those who forgive evil, and a still greater one for those
who recompense involuntary evil” What think you of his action and his speech?

The Count: 1 recognise there my good Moslems of the first ages.

Abbé: And I, my good Christians.

M. Fréret: And I am sorry that the scalded Hassan, son of Ali, should have
given twenty pieces of gold in order to have glory in Paradise. I do not like interested
fine actions. I should have wished that Hassan had been sufficiently virtuous and
humane to have consoled the despair of the slave without even dreaming of being
placed in the third rank in Paradise.—Le Diner du Comte de Boulainvilliers.

Self-Love

ELF-love and all its off-shoots are as necessary to man as the blood which flows in
his veins. Those who would take away his passions because they are dangerous
resemble those who would deplete a man of all his blood lest he should fall into



apoplexy.—Traité de Metaphysique.

Go From Your Village

sTUPID said: “I must think like my bonze (priest), for all my village agrees with
him” Go from your village, poor man, and you will find ten thousand others
who have each their bonze, and who all think differently.

Religious Prejudices

IF your nurse has told you that Ceres presides over corn, or that Vishnu or Sakya-
muni became men several times, or that Odin awaits you in his hall towards
Jutland, or that Mohammed or some other travelled to Heaven; if, moreover, your
preceptor deepens in your brain what the nurse, has engraved, you will hold it
all your life. Should your judgment rise against these prejudices, your neighbors,
above all your female neighbors, will cry out at the impiety and frighten you. Your
dervish, fearing the diminution of his revenue, may accuse you before the Cadi, and
this Cadi impale you if he can, since he desires to rule over fools, believing fools
obey better than others; and this will endure till your neighbors, and the dervish,
and the Cadi begin to understand that folly is good for nothing and that persecution
is abominable.—Dictionnaire Philosophique.



Sacred History

ABANDON to the declaimer Bossuet the politics of the Kings of Judah and Samaria,

who only understood assassination, beginning with their King David (who took
to the trade of brigand to make himself king, and assassinated Uriah when he was
his master); and to wise Solomon, who began by assassinating Adonijah, his own
brother, at the foot of the altar. I am tired of the absurd pedantry which consecrates
the history of such a people to the instruction of children.—I'A.B.C.

Dupe And Rogue

RE there theologians of good faith? Yes, as there have been men who believed
themselves sorcerers.—Le Diner du Comte de Boulainvilliers.

Enthusiasm begins, roguery ends. It is with religion as with gambling. One
begins by being dupe, one ends by being rogue.—Le Diner du Comte de Boulainvil-
liers.

Every country has its bonzes. But I recognise that there are as many of them
deceived as deceivers. The majority are those blinded by enthusiasm in their youth,
and who never recover sight; there are others who have preserved one eye, and see
all squintingly. These are the stupid charlatans.—Entre deux Chinois.



“Delenda Est Carthago”

HEOLOGY must absolutely be destroyed, just as judicial astrology, magic, the
divining rod, and the Star Chamber have been destroyed.—I’A.B.C.

Jesus and Mohammed

L'Abbé: How could Christianity have established itself so high if it had nothing but
fanaticism and fraud at its base?

Le Comte: And how did Mohammedanism establish itself. Mohammed at
least could write and fight, and Jesus knew neither writing nor self-defence. Mo-
hammed had the courage of Alexander, with the mind of Numa; and your Jesus,
sweat, blood, and water. Mohammedanism has never changed, while you have
changed your religion twenty times. There is more difference between it, as it is
to-day, from what it was in the first ages, than there is between your customs and
those of King Dagobert.—Le Diner du Comte de Boulainvilliers.



How Faiths Spread

uT how do you think, then, that my religion became established? Like all the
B rest. A man of strong imagination made himself followed by some persons of
weak imagination. The flock increased; fanaticism commences, fraud achieves. A
powerful man comes; he sees a crowd, ready bridled and with a bit in its teeth; he
mounts and leads it.—Dial, et entr. ph., Dialogue 19.

Superstition

HE superstitious man is to the knave what the slave is to the tyrant; nay, further,
the superstitious man is governed by the fanatic, and becomes one.—Dict. Phil.
(Art. “Superstition”).
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F there are many difficulties we cannot solve, mysteries we cannot comprehend,
I adventures which we cannot credit, prodigies which display the credulity of the
human mind, and contradictions which it is impossible to reconcile, it is in order to
exercise our faith and to-humiliate our reason.—Dict. Phil. (Art. “Contradictions”).

Transubstantiation

uLIUs II. makes and eats God; but with armor on his back and helmet on his head

he wades in blood and carnage. Leo X. holds God in his body, his mistresses in

his arms, and the money extorted by the sale of indulgences in his coffers, and those
of his sister.—Dict. Phil. (Art. “Eucharist”).



Dreams and Ghosts

AVE you not found, like me, that they are the origin of the opinion so generally
diffused throughout antiquity touching spectres and manes? A man deeply
afflicted at the death of his wife, or his son, sees them in his sleep; they have the
same characteristics; he speaks to them, they reply; they have certainly appeared
to him. Other men have had similar dreams. It is impossible, then, to doubt that
the dead return; but it is certain at the same time that these dead—whether buried
or reduced to ashes, or lost at sea—could not reappear in their bodies. It is, then,
their soul that has been seen. This soul must be extended, light, impalpable, since in
speaking with it we cannot embrace it. Effugit imago per levibus vetitis (Virgil). It is
moulded, designed upon the body which it habited, since it perfectly resembles it. It
is given the name of shade or manes, and from all this a confused idea remains in the
head, which perpetuates itself all the better because nobody understands it.—Dict.
Phil. (Art. “Somnambulists and Dreams” ).

Mortifying the Flesh

AD vanity never any share in the public mortifications which attended the eyes
H of the multitude? “T scourge myself, but ’tis to expiate your faults; I go stark
naked, but ’tis to reproach the luxury of your garments; I feed on herbs and snails
to correct your vice of gluttony; I put an iron ring on my body to make you blush at



your lewdness. Reverence me as a man cherished by the gods, who can draw down
their favors on you. When accustomed to reverence, it will not be hard to obey me;
I become your master in the name of the gods; and if you transgress my will in the
least particular, I will have you impaled to appease the wrath of heaven” If the first
fakirs did not use these words, they probably had them engraven at the bottom of
their hearts.—Dict. Phil. (Art. “Austerities”).

Heaven

Kon.: What is meant by “the heaven and the earth: mount up to heaven, be worthy
of heaven”?

Cu Su.: ’Tis but stupidity, there is no heaven; each planet is surrounded by
its atmosphere, and rolls in space around its sun. Each sun is the centre of several
planets which travel continually around it. There is no up nor down, ascension
nor descent. You perceive that if the inhabitants of the moon said that some one
ascended to the earth, that one must render himself worthy of earth, he would talk
nonsense. We do so likewise when we say we must be worthy of heaven; it is as if
we said we must be worthy of air, worthy of the constellation of the Dragon, worthy
of space.—Catéchisme chinois.

Magic

LL the fathers of the Church, without exception, believed in the power of magic.
The Church always condemned magic, but she always believed it; she excom-



municated sorcerers, not as deluded madmen, but as men who really had intercourse
with devils.—Dict. Phil. (Art. “Superstition”).

DETACHED THOUGHTS

HERE are vices which it is better to ignore than to punish.

One should not pronounce a word in public which an honest woman cannot
repeat.

I know no great men but those who have rendered great services to humanity.

Honor has ever achieved greater things than interest.

Occupation and work are the only resources against misfortune.

My maxim is to fulfil all my duties to-day, because I am not sure of living
to-morrow.

Most men die before having lived.

It is necessary to combat nature and fortune till the last moment, and to never
despair till one is dead.

Work without disputing; it is the only way to render life supportable.

Passions are the winds that swell the sails of the ship. It is true, they some-
times sink her, but without them she could not sail at all. The bile makes us sick
and choleric; but without the bile we could not live. Everything in this world is
dangerous, and yet everything in it is necessary.

We should introduce into our existence all imaginable modes, and open every
door of the minds to all kinds of knowledge, and all sorts of feelings. So long as it
does not all go in pell-mell, there is room enough for all.

It is the part of a man like you [Vauvenargues] to have preferences, but no
exclusions.

The unwise value every word in an author of repute.

Opinion governs the world, and philosophers in the long run govern opinion.

We enjoin mankind to conquer their passions. Make the experiment of only
depriving a man, in the habit of taking it, of his pinch of snuff.

Do we not nearly all resemble the aged General of ninety years, who, seeing
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some young fellows larking with the girls, said to them angrily: “Gentlemen, is that
the example which I give you?”

Passions are diseases. To cure a man of a criminal intention, we should give
him not counsel, but a dose of physic.

Women are like windmills, fixed while they revolve.

I fear lest marriage may not rather be one of the seven deadly sins than one
of the seven sacraments.

Divorce is probably of about the same date as marriage.

I believe, however, that marriage is several weeks the elder.

War is an epitome of all wickedness.

The race of preachers inveigh against little vices, and pass over great ones in
silence. They never sermonise against war.

What strange rage possesses some people to insist on our all being miserable?
They are like a quack, who would fain have us believe we are ill, in order to sell us
his pills. Keep thy drugs, my friend, and leave me my health.

Can one change their character? Yes, if one changes their body.

Men are fools, but ecclesiastics are their leaders.

I do not believe even eye-witnesses when they tell me things opposed to com-
mon sense.

The fanatics begin with humility and kindness, and have all ended with pride
and carnage.

The Pope is an idol, whose hands are tied and whose feet are kissed.

What an immense book might be composed on all the things once believed,
of which it is necessary to doubt.

That which can be explained in many ways does not merit being explained in
any.

Theology is in religion what poison is among food.

Theology has only served to upset brains, and sometimes States.

That which is an eternal subject of dispute is an eternal inutility.

To pray is to flatter oneself that one will change entire nature with words.

Names of sects; names of error. Truth has no sect.

No man is called an Euclidian.

Henry IV, after his victories, his abjuration, and his coronation, caused a cross
to be erected in Rome, with the following inscription: In hoc signa vincis. The wood
of the cross was the carriage of a cannon.

A revolution has been accomplished in the human mind which nothing again
can ever arrest.

It is never by metaphysics that you will succeed in delivering men from error;
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you must prove the truth by facts.

If fortune brings to pass one of a hundred events predicted by roguery, all the
others are forgotten, and that one remains as a pledge of the favor of God, and as
the proof of a prodigy.

Every one is born with a nose and five fingers, and no one is born with a
knowledge of God. This may be deplorable or not, but it is certainly the human
condition.

If God made us in his own image, we have well returned him the compliment.

Nature preserves the species, and cares but very little for individuals.

To fast, to pray, a priest’s virtue; to succor, virtue of a citizen.

When Bellerophon, mounted on Pegasus, wished to ascend to heaven to dis-
cover the secrets of the gods, a fly stung Pegasus, and he was thrown.

“Why do you receive so many fools in your order?” was said to a Jesuit. “We
need saints.”

Rousseau [J. B.] having shown his antagonist [Voltaire] his Ode to Posterity,
the latter said: “My friend, here is a letter which will never reach its address”

If a tulip could speak, and said, “My vegetation and I are two distinct beings,
evidently joined together,” would you not mock at the tulip?

Why all these pleasantries on religion? They are never made on morality.

A fanatic of good faith, always a dangerous kind of man.

The consolation of life is to say out what one thinks.
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